^8                  Panchapadika

ihyasa. On the other hand, the cause is the proximity
r otherwise of that which contradicts it. That knowledge
hich arises from the apprehension of 'brahma svarupa'
iven by sentences like 'tattvam asi' - such a knowledge
one can dispel adhyasa.

We see in the world that the beginningless 'praga-
hava^ (prior non-existence) is destroyed when an object
)mes into existence. The Buddhists admit that the beginn-
igless vasana santanas (series of impressions) are destro-
;d by the four-fold 'tattva bhavana\ The Naiyayikas ad-.
it that there is dispelled the beginningless flow of mithya-
.ana, and that even the blackness of the atom is dispelled.
tie Samkhyas recognise that the beginningless non-h discri-
ination is destroyed by discrimination.  The Mimamsa-
is say that the beginningless 'pragabhava' of the 'dharma
Lttva jnana' too is destroyed.

Objection : In all these cases, the beginningless
,bhava' (non-existence) is only a negative entity.   But
)ur adhyasa is a positive entity like the self. As such it
in not be destroyed.

Reply: But this ajnana (nescience) is of the nature
' ineplic ability.   Hence even though it is beginningless
can be dispelled by jnana. There is a specific necessary
lation of contradiction between ajnana and jnana, where-
jnana is the stronger.

L

Objection: The destruction of the pot means tha
remains not in the form of clay, but that it remains in
5 'kapalady avastha\ (in the state of potsherds). It rem.
ns in its causal form.  The kapala avastha' is its 'karana
*mavayiny' (inheres in its causal state). Butjajnana is un-